PURIM 11

The Mitzvot of the Day

n all areas of Jewish life, the mitzvot are the means by which we can emulate God,

develop and refine our character, strengthen Jewish belief, and infuse every action
with purpose. To fully appreciate and participate in the festivities of Purim one needs
to be familiar with the mitzvot of the day, and understand the deep meaning behind
them. The mitzvot of Purim themselves reflect the central themes discussed in the
first Morasha shiur on Purim: Purim Unmasked. With these added insights, Purim is
revealed not only as a day of joy and sharing, but as one of the spiritual highlights of
the entire year, when each Jew can forge a special closeness to God and with the entire
Jewish people.

In this class we will examine the various mitzvot and customs of Purim, including
fasting on Ta’anit Esther (the Fast of Esther) on the day before Purim, and giving
charity, wearing costumes, and engaging in festivities on the day itself.

This class will address the following questions:

& Why do we fast on the day before Purim?

2 What are the seven mitzvot of Purim?

@ What is the symbolism of these mitzvot, and how can a person grow from
them?

@ Why is there a mitzvah to drink on Purim to the point of inebriation when
Judaism otherwise prides itself on self-control?

& Why do we wear costumes on Purim?

Class Outline:

SectionI.  Ta’anit Esther — National Redemption and Personal Return

Section II.  The Mitzvot of Purim
Part A. Adding Thanksgiving to the Daily Prayers — Expressing Gratitude
Part B. Reading Megillat Esther — Perceiving God’s Hidden Hand
Part C. Reading the Description of Amalek’s Attack — Removing Evil from
Within Ourselves
Part D. Giving Gifts of Food to Friends — Giving Generates Love
Part E. Giving Gifts to the Poor — Going Beyond Our Self-Centeredness
Part E Eating a Festive Meal with Others — Creating Unity

Section III.  Getting Drunk on Purim
Section IV.  Costumes — a Symbol of God’s Hidden Face

Section V. The Two Days of Purim
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PURIM 11

SECTION I. TAANIT ESTHER — NATIONAL REDEMPTION
AND PERSONAL RETURN

Purim is preceded by Ta’anit Esther on the 13 of the Hebrew month of Adar (usually corresponding to late
February or early March). As an introduction to the historical events that led to Ta’anit Esther, the following
is a dramatic story about how one needs a wake-up call to stop heading in the wrong direction:

His first words to all of us that evening were astounding and riveting. “I used to be a jet fighter pilot for the
Israeli Air Force.” R’ Yaakov Sherman, a Jerusalem kollel fellow in his early 30%, also known as Koby, told this
incredible story.

It was 21h30 as five Israeli jet fighter planes stood on the tarmac in formation. There was no reason to suspect
that tonight’s maneuvers would be out of the ordinary. Koby and his team had worked in tandem for weeks as
they performed their drills with pinpoint precision in total darkness.

After takeoff, Koby picked a practice target, and radioed his team to be in position. But as Koby banked

his jet to the right as he prepared to climb, his head began to spin as vertigo — a condition of confusion and
disorientation due to movements of fluid in the inner ear — overtook him, so that he could not determine
direction or altitude. Without realizing it, Koby had turned his plane upside down, yet was still flying at the
same high speed. Bewildered, Koby was sure he was flying right side up.

To his shock and utter disbelief the altimeter indicated that he was losing altitude and hurtling downward at a
frightening speed. As a safety precaution, Israeli jet fighters are equipped with two altimeters to protect pilots

struck by vertigo, since they may rationalize that the altimeter is defective. Koby was jolted into reality when

both altimeters showed he was losing altitude!

Koby radioed the four other pilots and screamed in a panic, “Tell me my position. Am I going up or down?”
“You’re going down,” yelled Gadi looking at the radar in his plane,“reverse your position!”

Koby would have to pull the yoke — the stick that controls the direction of the plane — back toward himself to
bring his plane right side up, but he was convinced that this maneuver would send the plane toward the ground,
killing him on impact. With his body demanding that he do one thing and his mind insisting that he do another,
he did “what was the hardest thing I ever did in my life.” Terror stricken, he pulled the yoke toward himself.
Slowly the plane turned over, and having been redirected, it headed skyward.

Now sitting in front of us, R’ Yaakov said, “Years later; I had an insight that the flight that night was symbolic
of my internal struggle for spiritual growth. At times we lead our lives in certain ways, sure that we are
growing spiritually, but in fact it’s the reverse. We can act unaware that in reality we are affected by spiritual
vertigo!” (Rabbi Paysach Krohn, Reflections of the Maggid, p. 29)

Sometimes the Jewish people lose focus of what their mission and purpose is in the world — a national
“spiritual vertigo.” Such was the case when it appeared that the Persian exile (526 BCE) would go on
indefinitely and that the Jewish people would never return to rebuild the Temple in the Land of Israel. They
had so lost their course in exile, and were in such despair of regaining their special relationship with God,
that they were even reverting to idolatry (Megillah 12a; Yeshayahu/Isaiah 49:14, 50:1).

Ta’anit Esther recalls historical events that were a national wake-up call to re-set the course of the Jewish

people. For on this day, the 13" of Adar in 456 BCE, the king of Persia (modern day Iraq) decreed that the
entire Jewish people be wiped out.
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1. Shulchan Aruch, Orach Chaim 686:2; Mishnah Berurah, ibid. — Since the Jewish people fasted
when they went to war on the 13" of Adar in the times of Mordechai, we also fast on this day.

Shulchan Aruch:
We fast on the 13™ day of Adar.

Mishnah Berurah:

The reason we fast on this day is because in the
time of Mordechai and Esther [456 BCE], the
Jews assembled to defend themselves from their
enemies on the 13" of Adar [for it was the day
upon which the Persian king had decreed that
they should be destroyed]. On this day, they
prayed for God’s compassion and assistance to
rise up against their enemies.

We find that the Jewish people fasted on the day
of the battle. This is based on the statement of the
Sages that Moshe (Moses) fasted on the day that
the Jewish people fought against the nation of
Amalek [Shemot/Exodus 17:10, see Rashi ibid.].
Certainly, the Jewish people also fasted when they
went to war on the 13" of Adar in the times of
Mordechai, and therefore we fast on this day too.

This day is called the Fast of Esther, to remind
ourselves of the fact that God sees and hears
every person in the time of his distress, when he
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calls out and returns to God with all his heart, as
was done at that time.

The laws pertaining to Ta’anit Esther are similar to those of the public fast days. These include the
prohibition to eat and drink from dawn until night, reciting selichot (supplications), reading from the Torah,
and adding Aneinu to the Shemoneh Esrei (Rabbi Ze’ev Greenwald, Sha’arei Halachah 31:8-9).

As discussed in the Morasha class Purim Unmasked, the decree of destruction against the Jews was triggered
by a laxness in their religious observance. Esther called upon the entire Jewish people to fast in order to
arouse Heavenly mercy so that her request to Achashveirosh to spare the Jews would be answered:

2. Esther 4:15-16 — The fast also commemorates the fact that Queen Esther and the Jews of her
city fasted before she entered the king’s chambers at the risk of her life to ask him to cancel
the decree of destruction against the Jewish people.

Then Esther said in reply to Mordechai, “Go,
assemble all the Jews that are to be found in
Shushan, and fast for me; do not eat or drink for
three days, night or day, and I and my servants
will also fast. Then I will come to the king though
it is unlawful, and if I perish, I perish.”
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Fasting is a means to help inspire us to introspect and return sincerely to God:

3. Mishnah Berurah 549:1 — The goal of a fast day is resolving to improve one’s thoughts,
speech, and actions. If one fasts without striving to improve oneself, then one has ignored the
essence of the day.

Therefore, every person should introspect on D17 1IR3 135 SR DS w8 55 37 19
these fast days, evaluate his actions, and do 173 251 PR wowsH
teshuvah [a correction of one’s actions and

character].

Because the essence of the day is not the fast. Just N1 7713°3 WINI 2910w M0 5IYNT PY PN 0D
like it is written regarding the people of Nineveh: ‘DIIVN IR OPW SN DU 1IN “DTwYn N
“And God saw their [improved] behavior.” The 307 KON SIPOT PRI OTWYD IR NON N3 XD
Sages explain that it does not state that God saw T

their fasting and sackcloths, but rather that He
saw “their [improved] behavior.” Because the fast
is only a prelude to teshuvah.

Therefore, those people who go for strolls and
waste away the day when they fast have placed
that which is secondary [fasting] over that which
is primary [teshuvah].
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KEY THEMES OF SECTION I:

& Which nation fasts on the day it goes to war? The Jewish people understand that victory or defeat
in battle is ultimately dependent on their relationship with God. To restate their commitment to
this relationship, and to reject any avenue of success apart from closeness to God, they fasted on
the day that they went to battle to defend themselves from the Persian decree of annihilation.

& Indeed, for the Jewish people — a nation whose history is anything but “natural” — fasting and

returning to God is their weapon of protection. The Fast of Esther is to remind us of this fact on a
communal level.

& On an individual level, the fast inspires one to introspect and work on improving his negative
character traits.

SECTION II. THE MITZVOT OF PURIM

We will now discuss the seven mitzvot of the day of Purim itself, in sequential order.
Significantly, the celebration of Purim is not held on the day that the battle took place (13™ of Adar), but on

the day after it (which begins on the night of the 14" of Adar and continues until the next night). The focus
of our celebration is Jewish survival rather than the downfall of our enemies (Mishlei/Proverbs 24:17).
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1. Rabbi Avie Gold, Purim: Its Observance and Significance, p. 37 — Purim has six positive
mitzvot and one negative commandment.

Although the reading of Megillat Esther is the first mitzvah that comes to mind when Purim is
mentioned ... closer examination reveals that the laws of Purim comprise seven distinct mitzvot. Six of
these are positive mitzvot; one is a negative requirement.

In order of their appearance during Purim, the six positive mitzvot are:

1. Adding the paragraph beginning Al HaNissim [lit. “For the miracles”] to the day’s Shemoneh Esrei
silent prayers and to Birkat HaMazon, the Blessing after Meals, (Shulchan Aruch, Orach Chaim,
693:2, 695:3)

2. Reading the Megillah, the Scroll of Esther, at night and again in the morning

3. Reading the Torah passage (Shemot/Exodus 17:8-16) regarding Amalek’ attack on Israel soon after
the nation was redeemed from Egypt (Shulchan Aruch, Orach Chaim 693:4)

4. Sending food portions to friends
5. Giving gifts to the poor, and
6. Having a festive meal

The negative mitzvah is the prohibition against delivering eulogies and fasting [ibid. 697:1].

We will now discuss the meaning and some of the practical laws (halachot) of the six positive mitzvot of the
day.

PART A. ADDING THANKSGIVING TO THE DAILY PRAYERS — EXPRESSING GRATITUDE

As an expression of gratitude and thanksgiving the following text is inserted into the silent Shemoneh Esrei
and the Blessing after Meals:

1. Al HaNissim (For the Miracles), The Complete ArtScroll Siddur, pp. 112-114, 186 — Al
HaNissim is an outpouring of gratitude for the miracles that occurred on Purim.

We gratefully thank You ... for the miracles, S91 mswing S Mg S PR 591 0003 Sy

and for the salvation, and for the mighty deeds, IV Y02 DI DO WIMARD Dy mianna
and for the battles which You performed for our ' ' '

forefathers in those days, at this time.

In the days of Mordechai and Esther, in Shushan, DRV THYWD P20 WD IWONI T 03
the capital, when Haman, the wicked, rose up 52 I8 TR % Twnh wes yw o
against them and sought to destroy, to slay, and to m&;bw; Rainiy D"l’; D’Wﬂ AT TV WD DT
exterminate all the Jews, young and old, infants 113 DSbWA VTN TR R Y D TS Ty

and women, on the same day, on the thirteenth
of the twelfth month which is the month of Adar,
and to plunder their possessions.

But You, in Your abundant mercy, nullified his

DN 3-'157571 JD8Y DN D955.0°297 PRI TN
counsel and frustrated his intention and caused WIT7R201R] Y N 22U DA TR AN
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his plan to return upon his own head and they PR IMIN 1907 AN 913 1 Mawm . nawmn
hanged him and his sons on the gallows. ooy 3

2. Rabbi Avie Gold, Purim: Its Observance and Significance, p. 38 — We acknowledge and
express gratitude for the Purim miracles which are both hidden and revealed.

Al HaNissim, For the Miracles, is a declaration of thankfulness for the miracles, both obvious and
hidden, by which God saved Jews from physical annihilation on Purim. Therefore, it is inserted into
Modim, the blessing of the Shemoneh Esrei devoted to expressions of gratitude and into Nodeh, the
blessing of Birkat HaMazon that is dedicated to giving thanks for the Land of Israel, the Exodus, the
covenant of circumcision, the Torah, life, grace, kindness, and food.

By recognizing the historical miracles that happened in another time and place, we are more likely to
recognize the hidden miracles that take place daily in our personal lives:

3. Rabbi Chaim Friedlander, Sifsei Chaim, Vol. 1I, p. 133 — Recognizing historical miracles helps
us to recognize the miracles that take place every day in our personal lives.

“For the miracles ... in those days, at this time” — D37 Y 0TI NN D “rrT 1t o o’
this means that we acknowledge the miracles that myem! ’757 DT BN 1 “omE DO PEY

time we express gratitude for the miracles which
God does every day for us, which is the phrase
“at this time.”

In practice, there are two aspects of gratitude:

1. One must acknowledge the good and all its details.
2. One must verbally express thanks. (In Hebrew the words for “acknowledge” and “thanks” share the same
root, hoda’ah.)

By fulfilling both aspects of gratitude, one feels bonds of admiration and love for the benefactor — namely
God. As an example to us, people of great character remember acts of kindness done for them, and take
every opportunity to give thanks to the benefactor when they meet them (Rabbi Chaim Friedlander, V'Yedata
Shalom B’Ohalecha — Guidance for Shalom Bayit, p. 40).

PART B. READING MEGILLAT ESTHER - PERCEIVING GOD’S HIDDEN HAND

The most well-known mitzvah of Purim is reading Megillat Esther (the Book of Esther). The Megillah story of
redemption and hope has been read annually by every generation of Jews since its events occurred in Persia.
In the following story, Len Blaifeder, an advertising director from New York, describes how his grandfather’s
Megillah serves as a link between past, present, and future generations.

On Purim, I am seated beside him [the author’s father] some 35 years ago in a small Bronx synagogue not

far from Yankee Stadium ... I listen as the bearded, aged chazan chants the Story of Esther from beneath a
yellowing tallit. I watch as my father’s eyes move rhythmically with the chanting from right to left, right to left,
so as not to miss a single word of the telling. Although I am a mischievous eight-year-old boy, I know not to
disturb my father for he is a “traveler” as well.
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Is he in the land of Shushan along with other Jews on a spiritual pilgrimage of hope and inspiration? Maybe
for a minute or so, but more likely he is in the Warsaw suburb of Pelcowizna, where as an eight-year-old, he
too sat next to his father, a learned craftsman, jeweler, and scholar who commissioned a handsome sum to have
his Megillah created so that on Purim he could bask in the luxury of his heritage.

Does his father; my Grandpa Mendel, realize that his proud and sturdy Megillat Esther would one day find its
way to America and that it would be treasured by his grandson whom he would never meet? He very well might
have, because he also fashioned by hand a sturdy brass cover for his Megillah that has served as its protection
across the many miles that it has traveled.

The Megillah offers me a deep attachment to the holiday and a still growing connection to my father and his
father as well. For no matter where I may be on Purim, I hold fast to it like a relay runner holds his baton,
knowing just how precious it is within my grasp. (Len Blaifeder, Pops Megillah, www.aish.com.)

The following sources will discuss the practical details of this mitzvah, and its deeper meanings.

1. Shulchan Aruch, Orach Chaim 689:1-2 — Everyone is required to hear the Megillah being

read.
Everyone is obligated to hear the Megillah being PN DO ... DO DWIN ,INNTIPI D937M 5o
read: men, women ... and we train children to ) .'m'mpb oo

hear it [who have reached the age of education,
approximately age 6] ...

One fulfills one’s obligation to read the Megillah SN2MOT RS NNPA P YWT TR NP TN
either by actually reading it oneself, or by hearing JIONIPI 300 NI 100 P R
it read from someone who is obligated [i.e. above

Bar Mitzvah].

The entire Megillah must be read publicly from a kosher scroll, which has been hand-written with proper ink
on parchment with line-markings (sirtut), like a Sefer Torah (Shulchan Aruch, Orach Chaim 691:1-11).

Other laws pertaining to the reading are:

2. Shulchan Aruch, Orach Chaim 687:2; Mishnah Berurah, ibid. — The laws include reading
or hearing the Megillah once at night and once in the day, which overrides almost all other
mitzvot, and reading it in a public setting.

Shulchan Aruch: N PR 090 P2 DO AN Y m’mw

A person is obligated to read the Megillah twice: SIS MDY 793 o MRS DTN 2T
once at night and again in the day.

0’3
Mishnah Berurah:
It is read twice to recall the miracle that occurred 3P IEIN Y20 TMa
through the Jews crying out in their troubles by MDA DRIV P DI 7 - DY A M
day and by night. apivalalidaisph]
Shulchan Aruch:

2 YD DI P DI AMN T
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[The Megillah reading is so important that even]
Torah study is postponed to hear the reading; all
the more so, other Torah mitzvot are overridden
to hear the reading.
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Mishnah Berurah: 2D YD 8N 11 M2 MWL

e i 8 poom s @ue | e pesjple ia ol DN 1N, 357123 ML TN PP NI Y3 DN
home at the Megillah reading with him, but the y ‘
272" WD DS 0 MSH, A3 DWIN ‘PP v

community is reading it in shul at the same time,
3935 N0 I TP D 1,4 AT oY
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it is still a mitzvah for him to hear it in shul with
the larger group. This is due to the concept of

b’rov am hadrat melech — “with the multitude of
the nation is the King honored” (Mishlei 14:28).

3. Selected sources — Laws of hearing the Megillah being read include hearing the blessings and
making sure to hear every word.

The one reading the Megillah for the N YD 2895 12D DO N P m’pqw

congregation says three blessings before he NP1 5P sI3N3 9 755 T3 HA N NPT

commences: (1) “Blessed are You ... Who has
IO, D00 YN ﬂb’)?ﬁ

commanded us regarding the reading of the
Megillah,” (2) “...Who performed miracles for
our forefathers, in those days at this time,” (3)
“...Who has kept us alive, sustained us, and
brought us to this time” (Shulchan Aruch, Orach
Chaim 692:1).

[The blessings can be found in The Complete
ArtScroll Siddur, p. 787.]

The reader must have in mind that he is fulfilling T PYD 2N PO DN N P N
the congregation’s obligation to read the Megillah, TR PO ROV PIDW PR T PR XN
and likewise each member of the congregation JIRSD pw (Pw)
should have in mind to fulfill his obligation by

hearing it read (Shulchan Aruch, Orach Chaim

690:14).

All present must listen intently, and hear every M PYD 890 1120 M3 I

word from the reader. If the reader misses a S AR 50 PRSI BHN IS SN T8

19V 50N 7200 19OR NPT 90T DN .RNPT D
T8 ING 8D YD DN 7200 0N Y ON
SMAS

single word, or the listener did not hear a single
word, they do not fulfill their obligation, and are
required to re-read the missed words (Mishnah
Berurah 690:48).

Therefore, every person should try to have a Y 24D 890 AT WIS T
Chumash ... from which he can read [the missed
words to himself until he catches up to the
reader, at which point he may resume listening]
(ibid., 690:19).

T RIPY ... W TN 595 0 S e oh...
LTAYT D030 52 5y RIM WImn 0230 50 5y NIpY

Rema: 1 PU0 890 10 DY FMN N9

The custom is to make noise when Haman’s
. . . . . P$?DSJ peiBsh aintaisinintabanh) 5p W w10
name is mentioned during the Megillah reading
1T DI TN 3. L. (97,70 DI3T)

in shul, to fulfill the command to wipe out the
remembrance of Amalek [Devarim/Deuteronomy 3437133 7N DNPW
25:17-19] (Rema, Orach Chaim 690:17).
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4. Rabbi Chaim Friedlander, Sifsei Chaim, Vol. II, p. 221 — One who reads the Megillah must
see and feel that the “coincidental” events were all directed by God. For this reason the entire
scroll should be unrolled before the reader, and the events read in their correct order.

On the one hand, God’s direction of events in N TTRDY, “INDT” RO INOR DD RO T
Megﬂlat Esther is hidden [hester, hinted to in the P 595 msa IP IR 1 ,—;52?_3 T e
name Esther]. On the other hand it is revealed s DX OW SYTT DM T FYRT NG T

[megaleh, hinted to in the word Megillah], for the
Megillah reveals to us God’s deliverance in every
aspect of the events, even though His Presence

was hidden ...
The law is that the reader must unroll the entire (0,290 PUW) AR PRI MR AR T8
Megillah before starting the reading [so that it lies DR P MYTINGT e N 555 199133 FIRTD

unrolled before him] (Shulchan Aruch 690:17).
The idea is that one be able to see in one glance
how all the events of Purim are connected,

and how even the negative events led to God’s
salvation. '°

1059 D AT YT OWYD AN,

(Footnote 10) This is also the reason why the Y9915 1207 N KNP 1900 DY 03 1 .10
verses of the Megﬂlah should be read in the 1N D05 NP .. (R“D 2D ﬂb’}b) “N2 RS
correct order [ibid. 690:6] ... Because someone WO PN T FINSDI AN TR 23
who reads it backwards does not see and feel the DT IR RO YavE NIona

astounding way in which God directs events, and
how He uses nature to bring about salvation.

It must be remembered that the events of the Megillah occurred over a period of nine years. Only when one
reads all the events together can one see how they are all connected, even though originally no one could
fathom how they were all related (Rabbi Chaim Friedlander, Sifsei Chaim, Vol. 11, p. 219).

PART C. READING THE DESCRIPTION OF AMALEK’S ATTACK - REMOVING EVIL FROM
WITHIN OURSELVES

The nation of Amalek is the leading force of evil in the world (Bamidbar/Numbers 24:20), in contrast to
the Jewish people who are the leading force of good. Consequently, the struggle of Israel and Amalek is the
eternal struggle of good versus evil (Rabbi Nosson Scherman, Stone Chumash, p. 391).

A descendant of the Amalekites, Haman, had ascended to the position of prime minister of the Persian
Empire (Esther 3:1). This rabid anti-Semite planned an empire-wide pogrom to eliminate the Jewish people.

Therefore, on Purim we read about the origins of Amalek’s enmity toward the Jewish people and the Divine
assurance that God will erase the memory of Amalek from the face of the earth (Shemot 17:14; Shulchan
Aruch, Orach Chaim 693:4), meaning that the time will come when evil will ultimately be defeated and
disappear.

1. Rabbi Chaim Friedlander, Sifsei Chaim, Vol. II, pp. 231-2 — We must remove the evil from
within ourselves before we can wipe out evil in the world, as represented by Amalek.

[The meaning of the mitzvah to wipe out Amalek T PR T D 8D 390 DN RS T8 R
is as follows:] First, one must despise evil and ) Ry TN KON TP o U5
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not give it any value or importance. As Rabbi pbBY T MSD Y S48t o SRp
Yechezkel Levenstein used to say: Since we Pb?DSJ N 195 MW ON PRY 7T 1 NNy
cannot physically identify who is a descendant of YT IIN NI DRI BAND TN 5w N oW
Amalek today, the essence of the mitzvah to wipe M8 I
out Amalek is for every one of us to reject and

despise the evil that is inside himself.

Through this, we will uproot and erase the N33 P71 - “OBnYe N TN MRV 1

“Amalek” — any evil that is within us.

PART D. GIVING GIFTS OF FOOD TO FRIENDS — GIVING GENERATES LOVE

The last three mitzvot of Purim are recorded in the following verses:

1. Esther 9:20-22 — On the 14™ or 15" of Adar, depending on one’s residence, we send gifts to
friends and to the poor, and enjoy a festive meal.

And Mordechai recorded these events [the 59 5;{ D990 1owM n?;sﬂ D727 1N 027D 3PN
miracles of Purim], and sent letters to all the DOAIRI WINYIN TR0 ST D03 W oI
Jews who were in all the provinces of King YN O 1N DY e by oisd s

Achashveirosh, both near and far, [charging
them] to observe annually the fourteenth day of
the month of Adar, and the fifteenth day, as the
day on which the Jews gained relief from their
enemies, and the month which had been turned
about for them from one of sorrow to joy, and
from mourning to festival; to observe them as
(1) days of feasting and gladness, and (2) sending
gifts of food to one another [mishloach manot],
and (3) gifts to the poor [matanot 'evyonim].

FIY 92312 Yy Mo O NN VTN LN Sy
W) DIPIING DTN D73 I W D0 .Y
o 0P S TS s BF 19 W

LN SIS MO st s Y DN My
LOPAND e 1R

The next source explains the connection between these three mitzvot:

2. Rabbi Mordechai Becher, Gateway to Judaism, p. 181 — Since Purim recalls a threat to our
physical existence, we celebrate our deliverance with mitzvot that focus on the physical:
giving money to the poor, gifts to friends, and eating a festive meal.

While the events of Chanukah were principally a threat to our spiritual survival, Purim recalls a threat
to the physical existence of the Jewish people. Haman attempted to physically destroy every Jewish
man, woman, and child. We celebrate our deliverance from this threat with mitzvot that focus on the
physical (Levush Malchut, Orach Chaim 670). We give money to the poor and gifts of food to our
friends; we eat a festive meal and drink wine.

In the following story, told by Solly Ganor, a Holocaust survivor from Dachau concentration camp, it seems
that God Himself was the sender of miraculous mishloach manot. In March 1945, toward the end of the war,
Mr. Ganor had a fellow inmate who was affectionately known as “Chaim the Rabbi.” Mr. Ganor describes
how they had forgotten which calendar day it was, until Chaim the Rabbi reminded them that it was Purim.
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Then it dawned on us that back home, a million years ago, this was the time of the year when we children
were dressing up for Purim, playing, and eating Hamantaschen. Chaim the “rabbi” remembered the exact date
according to the Jewish calendar. We hardly knew what day it was.

Chaim then divided the roles of Queen Esther, Mordechai, Vashti, and Haman among the onlookers. I was
honored to receive the role of Mordechai, and we all ended up dancing in the snow. So we had our Purim Shpiel
in Dachau.

But that was not the end of the story. The “rabbi” promised us that we will get today our mishloach manot, our
gifts of food, and we thought that it was hardly likely to happen.

But, miracle of miracles, the same afternoon, a delegation of the International Red Cross came to the camp. It
was the first time that they bothered about us. Still, we welcomed them with open arms, because they brought
us the mishloach manot that the “rabbi” had promised.

Each one of us received a parcel containing a tin of sweet condensed milk, a small bar of chocolate, a box of
sugar cubes, and a pack of cigarettes. It is impossible to describe our joy! Here we were starving to death, and
suddenly on Purim, we received these heavenly gifts. Since then, we never doubted the “rabbi.”

His prediction also came true. Two months later Haman/Hitler went to the gallows, and took his own life in
Berlin, while we were rescued by the American army, on May 2, 1945.

As a sign of hope and comfort, mishloach manot had arrived at the Dachau concentration camp in the most
miraculous fashion. (Solly Ganor, Purim in Dachau, www.aish.com.)

The Talmud (Megillah 7a) states that one should send two portions of food to a friend on Purim. The details
follow:

3. Selected sources — Selected laws concerning mishloach manot.

1. How does one perform this mitzvah? T YD LN P20 BN AN T I .1

On the day of Purim one must send two items TR BRSO L 11 IFS 1SS 39
of food to at least one person (Shulchan Aruch,

Orach Chaim 695:4).

2. What is the reason for this mitzvah? NP P20 1 NN L2
(a) To ensure that everyone has sufficient food for SODYT AN 935 R T RIT IS MW oy
the Purim meal (Terumas HaDeshen, responsa NPT TV Db
111).

(b) To increase love and friendship between Jews DR B 24 Y

[thereby dismissing Haman’s accusations of strife

. . . D h D “1; "
and dissention among Jews, [Esther 3:8] (Rabbi T2 IS DYW WIS 197 M 9503

Moshe Shternbuch, Moadim U’Zmanim 2:186). LY
[This is an ideal opportunity to repair broken

relationships with others by sending parcels of

food to them.]

3. Is it praiseworthy to send to many people? T PO LI YD DOF MR P IR .3
Yes, it is praiseworthy (Shulchan Aruch, Orach N 003D MW FaTn 5.,

Chaim 695:4), but it is better to spend more
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money on gifts to the poor [matanot 'evyonim,
see Part E] than on one’s Purim meal or
mishloach manot (Mishnah Berurah 694:3).

4. Are all types of food suitable?

[Preferably,] one should send food that is ready
to be eaten immediately, and does not require
cooking. If one sends a cooked dish, wine, or
fruit, then it can be eaten at the recipient’s Purim
meal. However, raw meat [or raw fish] that
requires cooking should not be sent (Moadim
UZmanim 2:186).

5. May one send two portions of the same food?
[No, the two food items must be different:] one
should either send two different types of food, or
two different types of drink, or a food and a drink
(Aruch HaShulchan, Orach Chaim 695:14).

6. What is the minimum quantity of food?
[Ideally, the food should be of a respectable
quantity according to the standards of the sender
and recipient.] If one sends something very small
to a wealthy person then one has not fulfilled this
mitzvah [i.e. one should send a nicer package to
a wealthy person than to a poor person] (Biur
Halachah 695, s.v. chayiv lishloach). A wealthy
person should send a nicer package than a poor
person (Rabbi Moshe Shternbuch, Teshuvos
V’'Hanhagos 2:354).

2 PYD IRIN PO M YD

13999791 D3PARS MIMN M A0 SN
RS R eibiaknibiizmiBlaut)sion}

BP D 3“m w4

NI 1120 H19RD M8 93T Pun mbwnd pva
PO P IN D1an 937 MW DX..LDa T8 KD
M 33 DAN AW TN 73T AW N T

230 N2 R M 8D L. 5w Ty s

T YO RN T D1 NN m’?awn NW.5

PN N PODIN M B MWD TIRT 3T NI
MMM AN ... TP P DN PN PRYD
DD DIWM 1PN 301 20T UM WR TN POD

MDD 39 147 11890 YD 1957 NS .6

S M 7113 R R 0D 937 Pwyd mow o
e T

T D AT DV M

DINITT DD TAN DIND MW WY DD TN DN
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When first proposing his evil plot to Achashveirosh, Haman described the Jewish people as a “scattered and
dispersed nation” (Esther 3:8). He did not only mean that they were geographically dispersed, but that they
were not unified, and would thus be easy prey for their enemies. The Jewish people lacked the spiritual
protection that comes as a result of a loving unity between them (Midrash Rabbah, Vayikra 26:2). In order to
help re-unify the Jewish people, the mitzvah of sending food gifts to friends was instituted.

4. Rabbi Chaim Friedlander, Sifsei Chaim, Vol II, p. 204 — Even though giving to others is an
expression of love, nevertheless the love is generated in the first place by the act of giving.

The reason why the Sages instituted the mitzvah
of sending food gifts to one another, was to
increase mutual feelings of closeness between
people. And once people feel close to each other,
then love between them develops ...

Generally, when one sends a gift to a friend, it

is an expression of a pre-existing love between
the two people ... But from here [the mitzvah of
mishloach manot] we learn that it is the opposite:
love is the result of giving. Even though originally
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the giving is an external action only, nevertheless
real inner love will develop as a consequence of
it.

This is the purpose of the mitzvah of mishloach
manot: to create mutual love, and thus awaken
the power of unity in our times, as we had in
previous generations.

PURIM 11
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PART E. GIVING GIFTS TO THE POOR — GOING BEYOND OUR SELF-CENTEREDNESS

Apart from sending food gifts to friends, there is also a mitzvah on the day of Purim to send money or food
to the poor.

Selected sources — Selected laws concerning matanot I'evyonim.

1. How does one perform this mitzvah?

[On the day of Purim,] a person must give one
gift each to at least two poor people. (Shulchan
Aruch, Orach Chaim 694:1).

The gift may be either money or food (Mishnah
Berurah 694:2).

2. How much food or money must one give?

It is only called a “gift” if it is something of
benefit and substance, and therefore it should

be the amount [of food] that is usually eaten

at a regular meal [or the equivalent amount of
money| (Sha’arei Teshuvah, Orach Chaim 694:1).

It is better to spend more on this mitzvah than
on mishloach manot and the Purim feast. There
is no greater joy than gladdening the hearts of
orphans, widows, and needy people. One who
does so is likened to God, as it says, “To revive
the spirit of the humble and to revive the heart of
the downtrodden” [Yeshayahu 57:15] (Mishnah
Berurah 694:3).

3. Is it better to give two large donations or

many small ones? Since the primary objective

of the mitzvah is to bring joy to the poor, one is
required to give an amount that would make a
poor person happy. Therefore, it is preferable to
give two large donations. This will bring more
joy to the recipients than if one would give many
small donations (Rabbi Yitzchak Darzi, Shevut
Yitzchak 8:2, citing R’ Yosef Shalom Elyashiv).
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A check may be given if it can easily be NI oY ) Sn o
exchanged for cash through a bank or used to

993 DN 283 D31aRS I 1h o mnab S
make a purchase (ibid. 8:3). ] I 1

5120 BN N D £3a% 75 ori S Ny uoa
ST OB 1 PR

4. What if one does not know who is qualified to 2 PYD TN YD DM AR O W .4
. )
receive the gifts? One does not need to personally FPoW Y 03 1D D19 MEYI IO TONT NI DD

give the money. Rather one can give it via an DB 1P3WA I DD DT IOw Pie hin
authorized charity collector, who will distribute
DOIVING D

the money to the poor on the day of Purim itself.
(Aruch HaShulchan, Orach Chaim 694:2).

5. Must one give money to anyone who asks for
charity? [During the rest of the year] if someone
needs clothes and comes and says: “Give me

YYD NI YD YT I W o L5
N7 ON PINN PPTI2,2N02 3R N DY 0

clothes,” we investigate to see that his need is o)
legitimate [i.e. a person is not obligated to give

charity to all who ask] (Shulchan Aruch, Yoreh

Deah 251:10).

However, money given on Purim is distributed 3P0 TN W0 0N MK T o
freely, and therefore we give [at least a small 1T RO 10 D3 KON DD YB3 DRI PN
donation] to anyone who extends his hand S5 oo Db
(Shulchan Aruch, Orach Chaim 694:3).

Whoever gives charity on Purim causes powerful P90 2 W TP WY T

and far-reaching improvements in all the higher NP TRTS AR DTN T TR DD 0D
worlds, more so than on other days. Therefore,

one should give more than usual (Yesod BT PR S ST i T 2
v'Shoresh HaAvodah 12:6). DO IR Y 1000 PR DTN Doy
ST DTN AP PR

2. Rabbi Chaim Friedlander, Sifsei Chaim, Vol 11, p. 205 — Giving gifts to the poor helps us feel
responsible for others and creates unity.

The reason for the mitzvah of giving gifts to the ONS RIIND MY PN W3O - D3PANS NN

poor on Purim is to help us feel responsible for .DYBIDT YIS IR D3 7o NI
others, through which we eradicate our own

desires.

3. Rabbi Zelig Pliskin, Gateway to Happiness, p. 137 — Giving gifts and helping others turns
strangers into friends.

“If you make an effort to help everyone you meet, you will feel close to everyone. A stranger is
someone you have not yet helped. Doing acts of kindness for everyone you can fills your world with
friends and loved ones” (Michtav M’Eliyahu, Vol. I, p. 37).

Make a list of people with whom you would like to become closer. Beside each name write a few acts
of kindness you could do for them that they would appreciate.
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You never know who will be the recipient of your charity, as illustrated in the following story:

Every Purim, the great Rabbi Chaim Volozhiner (Lithuania, 1749-1821) used to fill his pockets with coins for
charity. He would walk the streets and give money to any person who requested it, no questions asked.

One Purim, a poor man approached him and said, “If I tell you a ‘gut vort’ (a nice Torah thought) on the
Megillah, will you then give me a larger amount of money?”

R’ Chaim laughed and agreed. The man said, “The Midrash relates (Yalkut Shimoni, Esther, 1057) that Elijah
the Prophet appeared in a reincarnated form before Mordechai and revealed to him this message, ‘It is possible
that God will listen to the prayers of your people and save them, for Haman’s decree to kill the Jews was signed
not in blood, which signifies an irrevocable decree, but with the official signet of clay, which signifies a decree
that can be annulled.” My question is, where is there a hint of this in the Megillah?”

R’ Chaim was perplexed and said, “I don’t know, please tell me.”

The man replied, “Every time it says the word 5227, the king, in the Megillah, it also refers to God, the King of
kings. Thus the verse states, ‘DTax% 302 3% T2 5y o8 — If it please the king, let it be recorded that they, the Jews,
be destroyed’ (Esther 3:9). The word 21385, destroyed, can also be read as two words, 07385, literally ‘not with
blood.” Hence the verse would take on a new meaning: If it please the King (God), let the decree be recorded,
but not with blood.”

R’ Chaim was ecstatic at the originality of the vort. He went and told it to his rebbi, the Vilna Gaon (1720-
1797). The Gaon listened and then smiled. “Do you know who it was who told you that vort? It was none other
than the one who revealed it to Mordechai himself — Eliyahu HaNavi (Elijah the Prophet).” (Rabbi Paysach
Krohn, The Maggid Speaks, p. 162.)

PART E EATING A FESTIVE MEAL WITH OTHERS — CREATING UNITY

The final positive mitzvah on Purim is to eat a festive meal during the day with others. According to most
authorities, one should eat bread and meat at the daytime meal, and this is the prevalent custom (Shulchan
Aruch, Orach Chaim 696:7). In addition, one should have a nicer meal than usual on the evening of Purim
(ibid. 695:1, 2).

To set the spiritual tone of the daytime meal:

e One should relate the Purim miracles and sing praises to God during the meal (Mishnah Berurah 695:4).

e One should have in mind that eating the meal is a mitzvah (ibid.).

e One should spend a little time studying Torah before the meal (Rema, ibid. 695:2). There is a mitzvah to
begin studying the laws of Pesach on the 14" of Adar (Mishnah Berurah 429:2).

(The obligation to drink wine during the festive meal will be discussed in the next section.)

1. Rabbi Chaim Friedlander, Sifsei Chaim, Vol II, p. 205 — The festive meal is a way to create
unity, which is a prerequisite for receiving the Torah afresh every year.

The Purim meal, as it is referred to in the verse: (15, 9NDR) PIDDI NN - DD AMYD
“And these days should be remembered and SAOWN T 997 503 DRI D0ON =58 DY
celebrated by every generation [and] every family DPOINT T DODORAD” 4w IR N “IADwI

(Esther 9:28).” Rashi explains that the celebration
is by means of: “people gathering together, and
eating and drinking together ...”

LI DN
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The aim of the Purim meal is to unify everyone P 0919 1R TARD SO0 DD ST
present, and for everyone in the group to bring IR 7T DM T Y AT DY BN NS
happiness to his friend. Through this we pass on 953 TAN BORD - DT DI P 03
to future generations the unique re-acceptance of S_—

the Torah that occurred in those days of Purim
when: “[the nation was] like one man, with
one heart” [Rashi, Shemot 19:2, referring to the
nation’s acceptance of the Written Torah on Har
Sinai] .

When one exerts special effort and forethought to protect anothers dignity and save him from
embarrassment, then one creates true unity among the Jewish people, as the following story so beautifully
illustrates:

There was a girl in Jerusalem who had suffered the disappointment of a broken engagement. She was very
despondent and asked her father if he could take her to receive a blessing and encouragement from the gadol
hador (the leader of the generation), Rabbi Shlomo Zalman Auerbach (1910-1995, Jerusalem).

After many delays and unsuccessful attempts, they came to R’ Shlomo Zalman’s house on Purim afternoon. The
father apologized for disturbing the meal, explained the situation and then said, “If the Rav will allow me, I
will bring my daughter in for just a moment.”

“Please, rather let me go out to her. She needn’t come in,” said R’ Shlomo Zalman. The father suggested again
that he remain seated, but R’ Shlomo was already going out to greet the young woman who was waiting. After
listening carefully to what had happened to her, he gave the girl encouragement and reassurance. He told her
that he had every confidence that she would find her right shidduch (marriage partner) in the near future, and
that God would bless her with the means to bring happiness to her life.

The girl was so moved by R’ Shlomo Zalman’s words and genuine concern that she burst into tears. She buried
her face in her cupped hands and tried to thank him, but she could hardly speak. R’ Shlomo Zalman waited
patiently for her to compose herself, and wished her a happy Purim. As he walked back to the dining room he
turned to the young woman’s father and said softly, “This is why I didn’t want her to come in.”

R’ Shlomo Zalman understood the emotion of the moment and anticipated that she might be moved to cry. To
spare her embarrassment, he went out to her — rather than have her cry in front of total strangers in the dining
room. (Adapted from Rabbi Paysach Krohn, Echoes of the Maggid, p. 81.)

2. Rabbi Chaim Friedlander, Sifsei Chaim, Vol II, p. 205 — All the mitzvot of the day — giving
gifts of food to friends, giving gifts to the poor, and eating a festive meal with others — have
a common purpose: to create unity among the Jewish people so that we should merit God’s

deliverance.
Through this unity [generated by the mitzvot D35 - I B TS BN DO D 24N
Of the day] we Wiu merit GOd’S deliverance in DOTIIND PNRYD ’un ﬂ’ﬁﬂ NIt ba)iatiral ,71?3?(31 Najutat
our days, as it occurred then. And in truth, PRI IN DO AN TN DTN
this salvation is dependent on us. For when DO FINE YT 118 - 7353 AP T DN

we are unified and bonded like one entity, and
we remove our selfishness for the purpose of a
common goal — which is to fulfill the Will of God
— then we merit God’s salvation as in those days.

Raitalitel e Retaty iy fuiiabn iy By isaliva)
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KEY THEMES OF SECTION II:

& Every day of the Jewish calendar brings with it the opportunities for growth and spiritual ascent
that were available on the original day in history (Derech Hashem 4:7:6). For example, Pesach
brings with it the opportunity to attain freedom; Shavuot affords the opportunity to attain Torah
and Godly wisdom; and Sukkot is associated with joy and trust.

& Purim is no different. Its range of mitzvot and observances enable us to express gratitude, perceive
God’s Hand in history, love one’s fellow, and create unity among the Jewish people, which were all
experienced so intensely on the original Purim.

SECTION III. GETTING DRUNK ON PURIM

A law of Purim which is difficult to understand is the obligation to drink wine during the festive meal. Its
origin is the following Gemara:

1. Talmud Bavli (Babylonian Talmud), Megillah 7b — A person is obligated to drink on Purim
until he cannot distinguish Haman from Mordechai. One of the Sages “killed Rabbi Zeira
while drinking, and then revived him.”

Rava said, “A person is obligated to drink on 97 ROT TV N0 ID35 LIPN 3M: RIT ION
Purim until he does not know the difference KR als) -in35 T NIN P2
between ‘cursed be Haman’ and ‘blessed be

Mordechai.”

Rabbah and Rabbi Zeira made a Purim feast LTT 772 00D ATIYD 1T7AY NI 139
together. They drank, whereupon Rabbah arose "M 93 Imab, X1 3D Pmy 1137 0P, DIDN
and killed [lit. slaughtered] Rabbi Zeira. The DD DTIVD TV 0 515 1D N D, 0NN
next day, Rabbah pleaded for Divine mercy, and RODEY NP 593 KO: 795 IN! - %775 779

thereby brought Rabbi Zeira back to life. The
next year, Rabbah said to Rabbi Zeira, “Come,
lets make a Purim feast together.” Rabbi Zeira
said, “Miracles do not happen all the time.”

B\{sihRinniglal

2. Mabharsha, ibid. — The real explanation is that Rabbi Zeira drank too much and was close to
dying, until Rabbah prayed for him and thus revived him.

“Rabbah arose and killed [lit. slaughtered] WIS NIT IBH 937499 X% 2375 P 1139 Dp
Rabbi Zeira” — it is unthinkable to explain this NTM TIINT, PO YD ‘7"j-[ AN YD
passage literally. Rather, the meaning is it was 350, Fmab A O T N AT MRS D)
“as if he killed him,” i.e. Rabbah gave him wine )

PR RIDI PP DI A 53 o)

and forced him to drink too much until Rabbi
Zeira fell ill and was in danger of dying. Thus, T KW 59 DODNITT MNP .. TR DI

the Talmud employs the term “slaughtering,” for TIAPND1 NI W, M, RO TP 17 D
drinking wine is done via the throat, which is SINIDT PWOD O WS
the place of slaughtering ... and Rabbah prayed

that Rabbi Zeira would not die from this illness.

And we find that the term “bring back to life” is a

substitute for “heal.”
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3. Mabharal, Chiddushei Aggadot Vol. III, Sanhedrin 70a, pp. 168-169 — Wine is powerful and
Godly. For this reason, if it is used correctly one achieves a spiritual ascent, and if used
incorrectly it can kill.

Wine is not part of this world, for wine has a TIP3 P00, T DD NN PN P D

19371 0INY DR s NI pON
YT OID 1O NIV RITY PO Y0 DING DY
TR 0 DI IR 2 P Sy D, 003 N
s i Fald) i

Divine aspect to it, for it “gladdens God and man”
[Shoftim/Judges 9:13]. This can be understood
by seeing that wine comes from the inside of a
grape which is hidden. This teaches that wine
comes from a hidden place [and has a spiritual
aspect] that is not part of the visible world ...

Regarding anything that is powerful and has

WO DX PR 13V 13 WM WA R 937 591...
a Divine aspect, such as wine, the following is

Y3 WHRID R DN, T0PI Y TR N 12
NNTD PO T MRS YLD T Y TR IR0
£772 108 BN, 15 SowiT 19 10 MmN mpon
ST 9915 K021 0 IMINAD NN T

true: if it is used correctly one acquires a spiritual
ascent; however, if it is used incorrectly one
acquires a form of death ... When one drinks
wine correctly, one is made sharp and given
Divine wisdom. And if one just drinks due to
one’s base desires and becomes drunk, he brings
on himself death and mourning.

In summary: anything powerful is either constructive or destructive. It all depends on whether it is “used or
abused.” Wine is no exception to this rule. Therefore, it is not surprising that wine can be used to achieve
tremendous spiritual heights on Purim, or, through extended abuse, can turn a person into an alcoholic.

Some of the spiritual and mystical benefits that can be achieved from the power of wine will be discussed in
the following four sources.

4. Rabbi Shlomo Wolbe, Alei Shur, Vol. II, pp. 467-8 — The deeper meaning of drinking on
Purim is to return to the spiritual state of Adam before the sin where we will no longer be

confused between good and evil. We need to prepare for this from the beginning of the month
of Adar.

The joy of Purim in all its aspects requires
preparation and contemplation before the day
arrives. Without this, the day could turn into the
opposite: empty drunkenness.

“When the month of Adar arrives we increase
our joy” [Ta’anit 29a]: this means that from the
beginning of Adar we start preparing ourselves
for true joy on Purim. We prepare by studying
the true form and spirit that the day should have,
and contemplating its deeper aspects ...

The Talmud states (Chullin 139b), “A person is
obligated to drink on Purim until he does not
know the difference between ‘cursed be Haman’
and ‘blessed be Mordechai” (Megillah 7b).
Related to this is the following question: “Where
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is Haman mentioned in the Torah? The answer is
in the phrase, ‘Did you [pronounced hamin, but
could be read as haman] eat from the Tree of the
Knowledge of Good and Evil?”” (Bereishit/Genesis
3:11).

[The meaning of the above is as follows:] Haman
is the extreme expression of the Tree of the
Knowledge of Good and Evil. After the sin of
Adam, good and evil were mixed together inside
man’s personality. But Haman represents that
which is completely evil, without even a trace

of good. Mordechai and Esther fought against
Haman and overcame him. Through their
victory the Jewish people reached a spiritual
elevation where they no longer wanted to be

in a situation of the Tree of the Knowledge [i.e.
intermingling to the point of confusion] of Good
and Evil. Rather, their soul desire was the Tree
of Life, which represents a state where there are
no longer two divergent paths of “blessed” and
“cursed.” Rather, it is all good and “blessed”! ...
This is the obligation to drink on Purim until
“you do not know” [the distinction between good
and evil], i.e. to taste the Tree of Life.
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To summarize the previous source: “not knowing between good and evil” does not mean losing one’s sense of
right and wrong because of drunkenness. Rather “not knowing between good and evil” refers to a return to
the idyllic state of Adam in the Garden of Eden. For in the language of the Torah, “knowing” is a reference to
mixing two things closely together (for example: “And Adam knew his wife Chavah [Eve],” Bereishit 4:1). By
eating from the Tree of the Knowledge of Good and Evil, good became tragically mixed with evil. By drinking
to the point of “not knowing between good and evil” we are expressing our desire to return to a state where
good and evil are no longer mixed, to a state where everything is pure good.

5. Rabbi Yeruchom Levovitz, Da’as Chochmah U’Mussar, Vol. I, p. 400 — Drinking on Purim

frees the body from the control of the mind to test if the body can be raised to the level of the

soul.

The intent of the Sages [when they said that

a person is obligated to drink until he cannot
distinguish between Haman and Mordechai] is
that on Purim one must “test and elevate” the
body. For the essence of Purim is a spiritual
repair of the body, so that the material body
reaches the spiritual level of the soul and ultimate
good. This will occur fully in the World to Come
when the body will be the soul [i.e. when the
body will no longer be a barrier to the expression
of the soul].
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Therefore, a person must test the level of the 15 K1Y T3 B0 AT NS DI 2
body by drinking until his mind can no longer WO A P INY 555 Howa PrY NOW T3
distinguish [between good and bad]. At this point M3 TN TDINY NI DTN S 95 .. PIND

the body will be freed from the control of the
mind ... because under normal circumstances the
body is held under the tight control of the mind
... Then he tests and elevates the body by saying,
“Cursed be Haman and blessed be Mordechai.”
Now the body itself has reached the level of the
soul, for even now, without the control of the

RN 17129 SIPOND MASY P INY .. DD
BT, TN WA VSO T s, o 35
Fab %99 3013 PIT ABY 3T I,

mind, he recognizes good and desires Divine
wisdom and mitzvot.

6. Rabbi Shlomo Wolbe, Alei Shur, Vol. II, p. 468 — When intoxicated, pure Torah and creative
genius comes out of the mouths of Torah leaders, for even their physical bodies embody
Divine wisdom.

Rabbi Yisrael Salanter (1810-1883) used to get NI DMNOA [ D3 T 4TS ORI 9
extremely drunk on Purim. Yet in this state he D15 59 9N T Tt A8 WmD 91> S 199w
would spend the entire day speaking novel words 553 NS FINNG MSIF DR 9093
of Torah, with razor-sharp clarity and creative W 4TI DY FPAA YS! TS NP NI DA

genius, in all areas of the Talmud. He used to call

AR P AW “wIn” DA77 NI ON b
this, “giving the body a test,” to see whether even I 7 ]

his physical body was an embodiment of Divine T
wisdom ...

For us, who are small in Torah and in the service "7, 07122 BN D3P ,0030p DTN "33, 3N
of God, it is enough to “drink more than usual, T8 PRI, DTN 9 DDANTS DN 03 1O
without getting so drunk” (Rema, Orach Chaim PIOMLY.(3,R8I NI R4DT) “T0 59 990>
681:2). Let us guard the loftiness of the day and A5 o 4 o 595 DPT BB 5y NS
not let it turn into an empty waste of time. =op

7. Rabbi Mordechai Becher, Gateway to Judaism, p. 182 — Drinking allows one to reveal his
hidden self, just as God revealed His hidden Presence on Purim.

Consuming alcohol mirrors the events of Purim in another way as well ... Intoxication causes a person
to reveal elements of his inner self that are usually hidden. [*When wine goes in, that which is hidden
comes out,” (Eruvin 65a).] What transpired on Purim revealed the love of God for the Jewish people
... which had been hidden during the time of the Persian Exile.

The next source presents some of the practical details of drinking (and avoiding alcohol poisoning) during
the festive meal:

8. Selected sources — Selected laws relating to drinking on Purim.

1. How does one perform the mitzvah of rejoicing? 5 YD RN P B AN T A .1
A man is required to drink wine on Purim NP3 105 WK 2T
(Shulchan Aruch, Orach Chaim 695:2).
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Unlike on other Yomim Tovim when drinking
wine is only a means to reach a state of
happiness, on Purim drinking wine is itself a
mitzvah, as the verse states: “A day of feasting
and gladness” [Esther 9:22] (Emek Berachah, p.
126).

2. Why did the Sages institute such a mitzvah?
Because all of the miracles of Purim occurred
through feasting with wine. Queen Vashti was
removed at a feast [held by King Achashveirosh],
and this led to the appointment of Esther as the
new queen. Similarly, Haman met his downfall
at a feast [held by Esther, and this led to the
abolishment of Haman’s evil decree. Since the
miracles revolved around the feasts of wine]

the Sages instituted the drinking of wine and
becoming inebriated as a reminder of these
events (Biur Halachah, Orach Chaim 695, s.v.
chayav inish).

3. Is a person obligated to become drunk?
[According to some authorities, there is such an
obligation. In the words of the Sages] a person
is required to drink until he can no longer
distinguish between “cursed be Haman” and
“blessed be Mordechai” (Shulchan Aruch, Orach
Chaim 695:2).

According to others, one is only required to
drink more than usual, but not to the point of
becoming drunk. One should then go to sleep
and thereby be unable to distinguish between
“cursed be Haman” and “blessed be Mordechai”
(Rema, Orach Chaim 695:2).

4. Which authority should one follow?

The Sages certainly did not want people to
become drunks and make fools of themselves.
Nor is the intention to have empty and
meaningless joy, rather, to use refined physical
enjoyments to reach great heights of love of God
and wonder at the miracles He did for us ...

However, a person who suspects that intoxication
will prevent him from performing mitzvot, or
from washing his hands before the meal, or from
saying the appropriate blessings on food, or from
praying properly, or may lead to inappropriate
light-headedness, should [follow the second
opinion and drink with moderation and] not

get drunk. Everything that one does should be
purely for the sake of Heaven (Biur Halachah 695
s.v. ad d’lo yadah).
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The purpose of drinking on Purim is also to recognize God through joy (Biur Halachah 695 s.v. ad d’lo
yadah), as the following source humorously illustrates:

Rabbi Shlomo Carlebach once taught a Purim lesson. He asked: What’ the difference between a drunkard and a
Jew who gets drunk on Purim?

Answer: When you show two fingers to a drunkard he sees four; if you hold up five fingers he sees three, etc.

But when you hold up two fingers to a Jew who is drunk on Purim, he sees One, five fingers he sees One, three
fingers he sees One, etc. (From www.aishinside.com.)

KEY THEMES OF SECTION III:

& What does it mean to get drunk on Purim and not be able to discern between good and bad?
Doesn’t a Jew pride himself on being in control of his thoughts and actions, not to mention
conducting himself with refinement and sensitivity?

& The explanation is as follows: wine is powerful and if used correctly can help a person achieve a
great spiritual ascent, but if used incorrectly, it can make a person fall. Therefore, a person should
prepare himself from the beginning of Adar to experience true joy on Purim by understanding the
significance of the drinking.

& One idea is that we drink to the point where we can no longer differentiate between “blessed is
Mordechai and cursed is Haman,” symbolic of our desire to return to the spiritual state of Adam
before the sin where we will no longer be confused between good and evil.

& Another idea is that drinking on Purim frees the body from the control of the mind to test if the
body can be raised to the level of the soul. Since wine reveals a person’s hidden self, when great
Torah Sages become drunk they pour forth Divine wisdom with razor-sharp clarity and creative
genius.

& For those of us who are not yet great Torah Sages, and suspect that being overly drunk could
detract from the awesome power of the day, we are encouraged to drink with moderation. The
purpose of drinking on Purim is also to recognize God through joy.

SECTION IV. COSTUMES — A SYMBOL OF GOD’S HIDDEN FACE

One of the best-known and most popular customs of Purim is disguising oneself and dressing up in a
costume (Rema, Orach Chaim 696:8). Various reasons are given as the basis of this practice.

The Talmud (Ta’anit 9a) states the principle that there is nothing mentioned in the Writings (Ketuvim) which
is not alluded to in Chumash (the Five Books of Moses), and thus the Talmud asks:

1. Talmud Bavli, Chullin 139b

Where do we find an allusion to Esther in the LPIDN 0D I 213 NN 12 0N
Torah? The verse states, “And [ will surely hide

My face on that day” (Devarim 31:18). The

Hebrew word for “I will hide,” astir is from the

same root as the name Esther].

Jewish Calendar 22



PURIM 11

Thus we see that a “hidden face” is intrinsic to the spirit of Purim. On a superficial level the Purim story
appears to be a series of natural events and fortuitous coincidences. However, when a person digs beneath

the surface and studies the story in depth, he realizes that Divine Providence was constantly guiding events.

The wearing of masks and costumes alludes to the fact that God was, so to speak, hiding behind the scenes.
This is also one of the reasons why the Name of God does not appear anywhere in the Megillah. This is the
phenomenon described in the verse above: “I will surely hide my face on that day” [Devarim 31:18] (Minhag

Yisrael Torah, Ch. 696).

2. Rabbi Akiva Tatz, Worldmask, p. 205 — God hides behind a mask of nature and it is our

mission to reveal His Presence.

Purim is the time of masks; God has gone into hiding in Jewish history, He has donned a mask. But He
is not distant; if one is distant he does not need a mask to avoid being identified, the distance achieves
that. No, a mask is necessary when one is very close and yet wishes to remain hidden.

The world is His mask; nature hides His Presence. But this same world, this same nature, needs
only to be peeled back to reveal its Source. The ordeal is doubt; all may appear coincidental, and the
Amalek ideology may be found in the culture of today — nothing has absolute meaning or value, all
is accident. The mask is heavy and convincing. But that should not deter us from our function, the

function of revealing the Reality behind the mask.

KEY THEMES OF SECTION IV:

& The world is a mask which hides a deeper reality. But it is a unique mask: it hides, and yet it
reveals; it is opaque and yet transparent (Rabbi Akiva Tatz, Worldmask).

& Whether the mask of nature will hide or reveal, depends on our choice to look for the One behind
the mask. The custom to disguise one’s outward appearance on Purim is to remind us to seek out

God’s hidden, yet very close, Presence behind the “mask” of nature.

SECTION V. THE TWO DAYS OF PURIM

In this section we will explain the reason for the two different days on which Purim is celebrated.

1. Shulchan Aruch, Orach Chaim 698:1; Mishnah Berurah 688:1, — The reason for the two

different days of Purim.

Shulchan Aruch:

Cities that have a wall from the days of Yehoshua
(Joshua) — even if the wall is no longer standing
— read the Megillah [and celebrate Purim] on

the 15" of Adar [while the rest of the world
celebrates on the 14" of Adar].

Mishnah Berurah:
[This difference is because of the way in which
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the miracle occurred.] The Jews in all towns SO NN WP, T D1 I 39 DY D)
[throughout the 127 pTOViI’lCGS of the Persian D3 DYV oY Dﬂbv-b Dy-nl—p5 ialoRi7al7m Bnintatisal
Kingdom] defended their lives and waged war 1 T DD WY NDY T Bva

on the 13™ of Adar, and rested on the 14™ of
Adar [Esther 9:17]. But in the capital, Shushan
[which was a walled city], the fighting continued
on the 14™ of Adar [at the request of Esther], and
the 15™ of Adar became a day of rejoicing [ibid.

9:18].

Since the events occurred on two different days, YaPWD 191,020 3w 15 oY N 1
Mordechai, Esther, and the Men of the Great 1305 11T DI WIN 10D IR DT
Assembly instituted that Purim be celebrated NG OO WS IR 54 15m MmATS orp
on two different days. It mlght have been it nznw Slamkuia)n] NDPWD N jyy 53w ]Prb

appropriate to institute that all walled cities from
the time of Shushan celebrate on the 15" of
Adar ... however, to accord honor to the Land of

PIN 71295 BP0 19 501 .. 403 Iy s s
13 PR I ORI NI Y O DR
INWT,PWIY MOPIM PRY D Oy AR 103 18P

Israel, it was instituted that walled cities from the iom

time of Yehoshua should celebrate on the 15%,
and everywhere else on the 14" of Adar.

KEY THEMES OF SECTION V:

& In most of the world, Purim is celebrated on the 14th of Adar, but in Jerusalem and Jaffa (and
other cities that have a wall from the times of Yehoshua, 1244 BCE) it is celebrated on the 15th
of Adar, since the fighting against the Persians continued in the walled capital city of Shushan,
Persia, for an extra day.

ADDITIONAL RECOMMENDED READING & SOURCES

SECTION II, PART E EATING A FESTIVE MEAL WITH OTHERS — CREATING UNITY

Talmud Bavli, Megillah 7b
Maharsha, ibid., s.v. kam Rabbah
Rabbi Chaim Friedlander, Sifsei Chaim, Vol II, p. 242

Additional Sources

Living Beyond Time: The Mystery and Meaning of the Jewish Festivals, Rabbi Pinchas Stolper (Shaar Press/
ArtScroll)

Esther: The Megillah, Rabbi Meir Zlotowitz (ArtScroll, 1976)
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